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Bone of My Bone
Miroslav M. Kiš

Prologue

I

t is the first Friday of this Earth’s history, and we find Adam
comfortably resting after a surgical procedure. God’s diagnosis? Heart
trouble. More specifically, man is alone, and that is not good (Gen
2:18). But what more does he need? He is created in the image of God,
made a little lower than he who crowned him with glory and honor (Ps 8:5).
This is his ancestry, his noble pedigree. In God is rooted his very identity.
Man is true to himself only when he is like God. All the creatures, plants,
trees, and the planet Earth are laid at his feet, yet Adam is lonely. Some
important connections hang loose. He cannot identify in totality with God,
and God understands. “I will make a helper fit for him” (Gen 2:8).
So God, who does not impose his will upon man, sets the stage for
Adam to make him more distinctly and acutely aware of himself and his
need. As the animals and birds in pairs pass before him, he proceeds to give
them names. And while the process moves along smoothly, the narrative
ends on a melancholy note: “but for the man there was not found a helper fit
for him” (v. 20). This is when the Surgeon Supreme administers anesthesia,
performs a surgical extraction and reconstruction, forms a new creature in
his own image, and leads her to Adam.
The focus of this essay is on what happened at, and some time after, this
initial rendezvous. As he rests his first gaze on Eve, Adam hears himself say:
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“This at last is bone of my bones and flesh of my flesh; she shall be called
Woman (Ishshah) because she was taken out of Man (Ish)” (Gen 2:23). In
these first audible human words ever recorded1 lie hidden the key to a healthy
identity in human beings. It points us to the fact that the capacity to identify
with God and other human beings is the path to a healthy personality. It is
also the path to happiness and stability in all our essential relationships, both
human and divine. The closer and deeper the identification with the right
beings, the stronger and healthier our sense of self.
I. Identity and Identification
The word “identity” has a Latin root idem, meaning “the same.” Ever
since the classical period, philosophers have been debating whether identity
has to do with the relations of things or meanings, of permanence amid
change, or of unity amid diversity.2 We do not intend to engage here in this
debate. Rather, from it we distill the meaning of identity as a kind of selfawareness, which can be qualified as sameness with another and which
occurs in the context of belonging. We notice that healthy human identity is
affected by two dimensions of human life and develops along two fronts
simultaneously: personal and social. On a personal level, we are capable of
relating to and engaging in a dialogue with ourselves (Rom 2:15; Ps 116:7,
43). Our real self continuously yearns for unity with our ideal self, and our
ideal self struggles with temptations and sin, which seek to falsify the
integrity of our being (Rom 7).
But we also recognize other people, especially those around us whom we
love and admire. We feel a genuine need to belong to them in some way, in
other words, to identify with them. Identification refers to a process, a search
for elements, parts, or traits, which are identical, or at least similar or
desirable, in other persons.3 For example, a child reaches out to identify with
parents or care givers with whom it has formed a strong attachment. So also
friends can identify with each other, creating a safe haven of mutual
acceptance and care that may last the whole life through, as in marriage.
However, identification occurs more easily once all parties have a healthy
1 H. C. Leopold, Exposition on Genesis (Grand Rapids, MI: Baker, 1956), 1:135, 136;
Nahum M. Sarna, ed., The JSP Torah Commentary: Genesis (Philadelphia: Jewish Publication
Society, 1989), 23.
2 See John Locke, Essay Concerning Human Understanding (Oxford, 1894) 2.2; David
Hume, A Treatise of Human Nature (Oxford, 1986), 1.4.6; R. Frondizi, The Nature of the Self
(Carbondale, IL: Southern Illinois University Press, 1971).
3 Dagobert D. Runes, ed., Dictionary of Philosophy (Totowa, NJ: Littlefield, Adams &
1962), 140.
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view of their own identity. And the basis for a healthy self-concept comes first
and foremost from an individual’s identification with their heavenly Father in
whose image we all are created.
1. Identification with Status. We return now to that exciting
moment of identification between the first man and woman. Adam’s words
“this at last...” carry overtones of that prise de conscience when, in his perfect
and beautiful world, he becomes conscious of his situation. In a sudden
realization, it dawns upon him that his heart cannot reflect fully the harmony
and peace that surround him. Angels are much too exalted for him, and all
other creatures are both more limited and “taken,” that is, they have a mate,
someone of their own standing to identify with. He is the only social creature
left to identify with himself alone. So Adam longs for something he cannot yet
identify, someone he does not yet know.4
Adam’s feelings of loneliness emerge from deep recesses within himself,
the sense that the Creator did not create him just a man, a generic homo
sapiens. Instead, Adam is a husband, but a husband confined to solitude. For
there is more to being a husband or a wife than meets the eye, more than
gender difference, more than social status; it is the matter of the very identity
and maturity of a person. And this kind of solitude is a potent mixture of
loneliness, yearning, and grieving all at once, a hollowness unlike any other.
One evening several decades ago, as I looked over the Jura valley below
with Geneva, Switzerland, in the background, I noticed the lights coming on
in a beautiful chalet below. In my musing, I imagined a mother preparing a
supper, listening intently to her children’s stories from school that day. Then
I observed a car entering the driveway. Evidently the husband and father had
come home from work and everybody excitedly tried to tell their stories to
him all at once. “Lucky!” I mumbled, and shocked myself from my musing.
Soon though, the shutters closed and I felt left out. Looking into my room,
the hurriedly-made bed, the laundry patiently waiting, the predictable and
inevitable cafeteria supper awaiting, a change came over me. I realized my
situation. I was free, but also empty, alone, and unclaimed. Tired of rejecting
and attracting, weary of belonging to no one, I dreamed of a home of my own,
of a wife of my own, where at dusk I too could turn on the lights, close the
shutters, and be warm in my own snugness. A husband came to life in me. I
imagined Adam experiencing similar feelings yet so much more intensely.
How else can we explain Adam’s words “this at last,” when he stayed
unmarried for no longer than a couple of hours on that Friday of the creation
4

Ellen White, Patriarchs and Prophets (Boise, ID: Pacific Press, 1958), 46.
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week? It is not the length of time that matters here; it is the depth, intensity,
and quality of solitude and loneliness that the youth of today must endure for
a much longer time than Adam did. The ultimate solution to this isolation is
not in the strength of human will or character or in the effectiveness of some
therapy. Only God could lead Eve to where Adam peacefully slept. Only God
could fashion “a helper fit for him” (Gen 2:18). God’s matchmaking fires up a
lifelong commitment of man and woman to each other. In this business,
human matchmaking all too often produces only smoke.
2. Identification with Kind. By the time he falls asleep, Adam thinks
that he has experienced everything there is to be seen, felt, and heard on this
planet Earth. No doubt he is impressed with God’s creativity and artistry and
excited to delve deeper into the mysteries of creation. Possibly, also, he has to
deal with his own self-concept, his place in the created order, and as we have
seen, his loneliness. With all this on his mind and heart, “... the Lord God
caused a deep sleep to fall upon the man, and, while he slept, took one of his
ribs and closed up the place with flesh; and the rib5 which the Lord God had
taken from the man he made into a woman and brought her to the man” (Gen
2:21, 22). Before anesthesia, Adam had no inkling of what awaited him. God
did the whole work of planning and making, without Adam’s help. Yet, at the
time of awakening, Adam has no trouble with the venture. On the contrary,
his approval of the project and its outcome is evident and palpable in the
exciting exclamation: “This at last is bone of my bones and flesh of my
flesh...” (Gen 2:23).
Calvin’s comments on verse 23 are interesting: “Adam indicates that
something had been wanting to him; as if he had said, Now at length I have
obtained a suitable companion, who is part of the substance of my flesh, and
in whom I behold as if it were, another self.”6 “The most complete physical
congruity of this new person with himself is at once recognized by this first
man. He gives expression to the thought in the words: she is ‘bone of my
bone and flesh of my flesh.’”7 For the first time, in his long hours of
loneliness, he senses that he can identify with this one. No need of long eons
of evolutionary processes for identification and no tooth and nail fights. This
one has just arrived to the place where he is, custom made. We can only
imagine the thrill when she responds to Adam with words he understands (in
5 Francis D. Nichol, ed., The Seventh-day Adventist Bible Commentary (Washington, DC:
Review & Herald, 1978), 1:227.
6 John King, ed., Commentaries on the First Book of Moses called Genesis by John Calvin
(Grand Rapids, MI: Eerdmans, 1948), 135.
7 Leopold, Exposition on Genesis, 1:135, 136.
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English, of course), when she admires what he does, when they sing God’s
praises in duet.
3. Identification with Class. Then, since he has not yet given the
name to this one being, because this one he had no opportunity to meet
before, Adam proceeds with naming, but this time in a different way. This
naming has no air of domination, as is the case with animals. Here we
observe a statement of acknowledgment and interpretation of the two equal
parties. “[W]hen the woman came, formed out of himself, he felt all that
attraction which consanguinity could produce, and at the same time he saw
that she was in her own person and in her mind in every way suitable to be
his companion.”8 Adam knows she is not a clone of him, and yet she is, in
counter distinction from animals, like him in the strongest terms possible.
The fact that this new creature has flesh and bone like his makes her
eminently fitted to be his companion. In his mind, Adam sees the realization
of God’s plan to provide for him a helper fit for him. “Without any prompting
from God Adam calls her Woman. To distinguish this act of naming from his
earlier ones of naming animals, Adam explains the reason for her name. She
will be called Woman, because she was taken from her man.”9
In this naming, we can also readily observe several significant elements
of healthy identification. First, Adam identifies a new class of beings. “She
shall be called ishshah, because she was taken from ish.” The carefully crafted
name indicates how close he lets this creature come to him and what she
means to him. Second, the name points to etiology, explaining how man and
woman are related and how they are different from other creatures. The two
of them are uniquely consanguineous.10 Moreover, Adam recognizes Eve as a
companion he can depend on for understanding and mutual growth. With
her, he can be his vulnerable self. Also he experiences her as his second self, a
kindred spirit singularly fit for close union and affectionate attachment.
“For no man ever yet hated his own flesh; but nourished and cherished it”
(Eph 5:29).11 Finally comes self-discovery. In naming her ishshah, Adam
can name himself ish, because now he can see a reflection of his own
essential characteristics. “Hitherto he is consistently called Adam; he now
calls himself ish for the first time. Thus he discovers his own manhood and
8 Adam Clarke, Genesis-Deuteronomy, vol. 1 of Clarke’s Commentary (Nashville, TN:
Abingdon, 1938), 45.
9 Susan Brayford, Genesis (Leiden: Brill, 2007), 233–234.
10 Tamara Cohn Eskenazi, ed., The Torah: A Woman’s Commentary (New York: URJ
Press, 2008), 13.
11 White, Patriarchs and Prophets, 46.
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fulfillment only when he faces the woman, the human being who is to be his
partner in life.”12
Just as the human body is bare and vulnerable at birth, so the human
self is open and impressionable all through life, but especially in the early
years of life. Our constant need for identification keeps us exposed to outside
influences. But those who are the closest to us, to whom we belong, have the
strongest impact. One day during a diaper changing my wife called me to
come quickly to see something. At that time, as Conference youth director, I
carried my many keys on a retractable key chain above the front right pocket
of my trousers. My toddler Andrej saw that, and when his mother removed
his diaper that morning, she discovered an old key placed at exactly the
“right” place, plastered between the diaper and his skin. I stood there
stunned. “Son,” I said, “OK, I will make sure you can safely identify with me,
so help me God!” We are not born with a complete set of instincts, like
animals, to make us do what humans do. It takes orientation, prodding,
coaching, forgiveness, tolerance, acceptance, and above all, love and
affirmation to become a happy, functioning human. Healthy marriage and
family dynamics are the setting where identity is safely awakened and
formed.
II. Identification and Estrangement
We are not used to thinking about ourselves in terms of identity. We
know that we exist, that we think and what we think, that we are busy and
what we are doing. If we ever look at ourselves, our focus is often to evaluate
what we do, or have failed to do, what we have or do not have. We might
think beforehand of the consequences of our actions, whether on the
environment, our reputation, or our place in society. Furthermore, we might
be involved in judging our actions vis-à-vis criminal or civil law. Christians
will appraise their conduct against God’s moral law before any other standard
of being or doing. All of these are good and necessary exercises. They are
distinctly human. Our self-consciousness enables us to consider ourselves as
subject and object at the same time. As we act, we judge our actions; as we
speak, we try to edit ourselves.
It is not often, though, that we think of ourselves in terms of identity, of
who we are or who we are becoming in this certain activity. Yet humans are
first and foremost beings, not actors. Our being of necessity determines our
doing (Matt 12:33–35). We are, in fact, beings in close affinity with the Being,
12

Sarna, JSP Torah Commentary, 23.
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our Original, our Archetype, at every moment of the day, and from this
consciousness must spring our actions (Ps 139). When this fails, and we see
ourselves primarily as homo faber, then our identification with our actions
and achievements makes us who we are rather than allowing our identity in
God to produce our actions. Our work and our vocation becomes our idol,
and this is what makes us especially unprotected at times of temptation. Eve
is in the Garden, standing in front of this tree (nothing essentially wrong with
that). Initially, she has no intention of eating of its fruit (that too is positively
good). Admiring its beauty is equally allowed in itself. Likewise, a
conversation with a serpent (which is something new) may be an innocent
and fascinating activity. But there are two wrongs with her course of action.
First, the focal point of her self-guiding system is on her doing, not her being.
Second, God as her reference point is absent. She forgets him and his
warning! Fascinated and curious to the extreme, she picks the fruit (and
nothing happens to her), she eats of it (no unusual taste or nausea), she gives
it to her husband and he eats. Then, as if some blinders come off from their
eyes, and only then, they look at themselves, and what they see is strange.
Strange feelings, strange thoughts, strange impulses. An uncomfortable
stranger now inhabits their being.
Swift and inexorable is the descent of Adam and Eve from mutual
identification with God and each other to unremitting estrangement in the
wake of the fall. There is no indication of how much time elapsed between
chap. 2 and chap. 3 of Genesis. What we do know is that sin attacks human
beings at the very core of their identity. Chapter 3 of Genesis narrates the sad
metamorphosis of Adam and Eve. Their true self stares with consternation
upon their compromised self. In a matter of seconds, the uncomfortable
consciousness of who they have become, and the awareness that the change is
irreversible, floods their souls. Until that moment, neither of them had any
concerns about themselves, their importance, or their destiny. God and Eve
served as a “mirror” for Adam’s self-concept, God and Adam were the
reference point to Eve’s identity. They experienced themselves in the light of
God’s glory and each other’s love, which enveloped them completely. But
even in the garden, they had a responsibility to watch out for one another.
And this time Adam came too late.
1. Shame. The point of departure from their state of innocence is not to
be found in some potential or actual ontological flaw of their nature.13 It
stems from a freely chosen, independent act outside of God’s context; a
13

W. H. Griffith Thomas, Genesis (Grand Rapids, MI: Eerdmans, 1949), 50.
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strange behavior originating from a strange source and a foreign reference
point. “Then the eyes of both were opened, and they knew they were naked”
(Gen 3:7). By acting outside of God’s context and his will, they acted out of
harmony with their own nature. Adam and Eve’s feet stood upon, as yet,
uncharted ground.
What now? What to do with this naked self? Again, our doing. Human
ingenuity cannot recreate our compromised identity. By stepping out from
under God’s protective shield, they experience nakedness and
defenselessness, so all they can do is to sow fig leaves together and make
aprons for themselves (Gen 3:7). A shallow, superficial response to the
deepest and most essential deformity! The sense of their unmitigated
oneness with the Source of life and being is fading away, and they become
strangers to themselves. “Standing ashamed in each other’s presence, they
sought to evade the disgrace of their nakedness. Their fig-leaf aprons were a
pitiful substitute for the radiant garments of innocence they have forfeited.
Conscience was at work. That this feeling of shame had its root not in
sensuality but in consciousness of guilt before God is evident from the fact
that they hid themselves.”14 “The couple has sinned together; they now know
by experience that their relationship to each other and to God has changed
(3:7–8). They cover themselves before each other, but they are ‘arummim
(naked), and not ‘arum (astute, or wise).”15 There is not a shadow of a doubt
that what humans do impacts who they become. To a great extent, our doings
are pregnant with the quality of our being. But when we behave from our
identity with God, and act from our God-likeness, our actions will be in
harmony with his will and with our essential nature. There is no guessing
here; our identification with God shields us from sin: “...how then can I do
this great wickedness, and sin against God?” (Gen 39:9).
2. Fear. The quintessential vulnerability! At war within themselves,
their new identity as sinners struggles against their original self. At odds with
nature around them, the leaves become but a token of protection. Then they
hear the Voice, the voice of God in the garden, which, instead of bringing out
squeals and giggles of joy, produces now this strange heavy dread. Where
now? If only they could disappear back into the dust of the ground from
where they were taken.... But not yet. So, they “hid themselves from the
presence of the Lord God among the trees of the garden” (Gen 2:8). What
leaves cannot do for shame becomes even less effective for fear and guilt.
14
15

Nichol, The Seventh-day Adventist Bible Commentary, 1:231.
John J. Scullion, Genesis (Collegeville, MN: Liturgical Press, 1992), 40.
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Trees–a better shelter from God? The ultimate ostrich game. With the
questions “Whither shall I go from thy spirit? Or whither shall I flee from thy
presence?” (Ps 139:7), David affirms the utter hopelessness and senselessness
of any such endeavor (see vv. 8–12).
But why fear at this time? Was God frowning at them? Was he shouting
or uprooting the trees of the garden in rage? No. God asks a question, “Adam,
where are you?” Questions solicit a response, and this question implies that
men and women are response-able not only for their actions but also for the
place and position where their actions place them vis-à-vis themselves and
God. Neither does the query betray a flaw in God’s omniscience. He, in fact,
calls the first pair to be mindful of their moral and spiritual whereabouts.
And Adam understands this very well; his answer carries no hint of their
spatial hideout. He knows unquestionably that this hiding is closely
connected to the eating of the forbidden tree, but he hides it for now. “The
rustling of the leaves in the trees is a sign of God’s presence in the garden; the
man and the woman are at a loss to come to terms with their changed
relationship before God; so they hid themselves.”16
3. Distance. Gently, yet firmly, God probes further: “Who told you that
you were naked? Have you eaten of the tree of which I commanded you not to
eat?” (Gen 3:11). Like a kind Father, God knows how hard it is to confess, to
admit, so he verbalizes the answer with the very question he asks. Yet, even
here, Adam is not ready to own his sin, to be vulnerable. His own precious
injured self must be protected at all costs, even at the price of relationship
with other selves. And here is where all animosities and breakups hatch: the
insecure self establishes a safe distance from other selves and acts out of selfinterest. Adam tacitly concedes his “misdemeanor” but not his guilt. ‘I did do
it, but your fingers formed the woman, and you brought her to be with me.’
“Man is very open with God. He does not hide the fact that he has eaten. But
by saying the woman whom thou gavest, he places the ultimate blame upon
God Himself. Man reminds God that the woman was God’s idea and that by
eating of the fruit Man was merely staying with her in obedience to God’s
original command.”17 Again, the seed of all estrangements is sin, which
begins with separation from God. And because it is he who holds all things
together, when the Cement disappears, the belonging with others vanishes,
and our own identity loses its integrity.
16
17

33.

Scullion, Genesis, 40.
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In such a condition no one is safe. Not God, and certainly not Eve,
whose physical proximity feels too close for comfort. Instead of doing the
honorable thing and assuming full responsibility for what has happened,
Adam, in charge and facing their common superior [God], outrightly blames
Eve. “She gave me the fruit of the tree, and I ate” (v. 12). But where now is
that feeling of wonder, the elation expressed with “bone of my bone and flesh
of my flesh”? What happened to identification, to intimacy, to clinging, to Ish
- Ishshah consanguinity? Would he rather be lonely again? Sin defies all
logic; all human powers of reason and will become impotent under its sway.
Eve’s response is neither worse nor better than Adam’s except that she
now shifts the blame onto the serpent, saying in essence, “the devil made me
do it,” and this only widens the gap of separation.18 The distance between
Adam and Eve, the uncomfortable, unbridgeable chasm of sin now requires
an enormous effort to love, to forgive, to be kind and civil with each other.
Mutual distrust creates dreadful loneliness. Whenever self-preservation is the
ultimate goal, whenever God’s word becomes a matter of private
interpretation, and whenever human will takes precedence over divine will,
the “other” becomes dispensable. There is, however, yet another separation.
“It was impossible for man to remain in the garden, and in a state of
fellowship with God. Sin and Paradise were incompatible, and so the Lord set
them forth, driving them out, and placing the guard with the sword that
turned every way. Mark the significance of this phrase. There was no
possibility to return to the old life. Paradise was lost, and by no human effort
could it ever be regained.”19
4. Harvest. And now, when all the facts are known and the man and
his wife have nothing more to say to God or to each other, we look in vain for
God’s wounded honor and his eagerness to punish the guilty. Instead, we
observe the law of sowing and reaping as it was enunciated and promised on
that first Friday of creation: “...but of the tree of knowledge of good and evil
you shall not eat, for in the day that you eat of it you shall die” (Gen 2:17).
Paul would later formulate this law of consequences in more general terms:
“Do not be deceived, God is not mocked, for whatever a man sows, that he
will also reap” (Gal 6:7). Thus, the pain at childbirth, the submission to her
husband, the cursing of the ground, the sweat of the brow, the thorns and
thistles, and the expulsion from the Garden have no capriciousness nor
vengefulness in them. These are the inevitable outcomes of their decisions to
18
19

John C. L. Gibson, Genesis (Edinburgh: Saint Andrew Press, 1981), 1:131.
Thomas, Genesis, 51.
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act out of harmony with the created order. By their actions, they exile
themselves. Even hiding behind trees indicates their sense of not belonging
there.
The ensuing generations display more fully and vividly the most tragic
evidence of the progression of estrangement and loss of human identity.
1. One Bone and One Flesh. There exists a beautiful harmony in
God’s presence, a nearly mirror reflection of each other’s nature, and mutual
support—the firm bedrock for a healthy identity (Gen 2:23).
2. Autonomy. Adam and Eve (and Cain following in the footsteps of
his parents) choose freely to assert and act their independence from God
(Gen 3:6; 4:6–8).
3. Shame. Shame is the first indication of an inner conflict and
fragmentation of their sense of self (Gen 3:7).
4. Guilt. Closely on the heels of shame follows the sense of guilt, an
awareness of a wrong done to an innocent party (v. 8).
5. Fear. Like strangers in the night they know their vulnerability, but
no shelter awaits them (v. 8).
6. Flight. Now their first instinct urges them to protect themselves, but
the only option they find is to hide from God (vv. 9, 10).
7. Blaming. As God enquires about their activities, they blame each
other and him (vv. 11–13).
8. Exile. In humility and sadness, they have to leave the Garden and
enter a rigorous classroom, a workshop where their loyalty to God and their
lost identity can be forged (vv. 23, 24).
9. Anger. When Abel resists yielding to his brother’s insistence, Cain
becomes furious. Even God’s direct intervention cannot calm him down or
bring him to his senses (Gen 4:1–7).
10. Murder. By now, Abel is at a comfortable distance for a kill (v. 8).
11. Vagrancy. As a homeless and marked man, Cain experiences the
apogee of hopelessness and meaninglessness. He can identify with no one; he
belongs to no one (vv. 9–16).
Ever since the days of Cain, the identity of our “civilization” is losing its
human quality at an incredible speed. Imagine what happens to human
identity under circumstances of war, rape, genocides, terrorist attacks on
innocent civilians, or concentration camps; when, on a large scale, the human
race ceases to be “bone of my bone and flesh of my flesh.” How can anyone
torture or inflict pain on a daily basis on their fellow human beings for
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money? Who can measure the impact on their victims and trace the state of
mind on a global scale for the humanity of tomorrow?

The Lamb
Under God’s watchful eye and his tender care, estrangement need not
have the final word on human identity. In the story of the Fall, God provides
for reconciliation, rapprochement, and restoration of his image in us. His
provision is presented in three important movements.
1. First, God reveals his way of dealing with guilt. In addressing the
serpent, God declares: “I will put enmity between you and the woman, and
between your seed and her seed; he shall bruise your head, and you shall
bruise his heel” (Gen 3:15). God creates enmity (eba), hostility, or distance
between humans and their enemy. In fact, that was the intention of the initial
prohibition of eating from the tree of knowledge of good and evil. This
distance, this estrangement from the tempter, would have safeguarded all
human relationships, both human and divine, and formed the bedrock to
healthy human identity. It is either enmity toward Satan and friendship with
God and his sons and daughters, or befriending the Evil one and forfeiting
communion with God. The difference of character between God and the devil
is so absolute that no compromise is achievable. “You cannot serve two
masters” (Matt 6:24). Friendship with the world is enmity with God (Jas
4:4). Any attempt at building a bridge between the two will end in disaster.
2. These words about enmity between humans and the devil articulate a
promise of the coming Substitute, asserting adamantly that Adam and Eve
are not alone in facing this formidable enemy. God has provided the Bridge
over troubled waters, the only Bridge that can span the distance between
sinners and the holy God. “The very first enunciation of the gospel of grace
through faith was cradled in a warning of conflict. It foreshadows the
incessant activity of satanic powers to oppose the salvation of lost mankind
and to resist the Good News by which the fallen race is to be rescued from sin
and the power of Satan and demons.”20 The Savior will come through Eve’s
progeny, “the seed,” the monogenēs, the unique and the only Savior (Gal
4:4). Jesus is the only Human in whom the devil has no foothold (John
14:30). He is the only human who identifies absolutely with both God and
humankind. In him the distance between humans and God is reduced to zero.
And since in sin humans lost their ability to identify with God, in Christ God
20 Merrill F. Unger, Unger’s Commentary on the Old Testament (Chicago: Moody Press,
1981), 1:19.
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comes down to experience that distance himself (Matt 27:46), remove the
barrier of sin, and reunite humanity with divinity (Eph 1:9, 10). But Jesus is
also a wall of absolute and eternal separation between Satan and sin and the
human race. The promise in Nah 1:9 is unequivocal.
3. Finally, God removes the shamefulness of the human condition. The
“Lord God made for Adam and his wife garments of skins, and he clothed
them” (Gen 3:21). “Redemption is not only promised in word, it is also
pictured in deed. Man attempted to cover his shame by the leaves of the figtree, but this was far too slight a covering for so deep a shame. No human
covering could suffice, and so we are told with profound significance that the
‘Lord God made coats of skins and clothed them.’... The mention of skins
suggests the fact and necessity of death of the animal before they could be
used as clothing, and it is more than probable that in this fact we have the
primal revelation of sacrifice, and of the way in which the robe of
righteousness was to be provided for them.”21
In this context, we remember the words of the apostle in Rom 8, where
Paul asks questions and then answers them for us:
- “Who shall bring any charge against God’s elect? It is God who
justifies” (v. 33).
- “[W]ho is to condemn? It is Christ Jesus who died...who indeed
intercedes for us” (v. 34).
- “Who shall separate us from the love of Christ? ... For I am sure that
neither life, nor angels, nor principalities, nor things present nor things to
come, nor powers, nor height, nor depth, nor anything else in all creation,
will be able to separate us from the love of God in Christ Jesus our lord” (vv.
35, 38, 39).
Intimacy and identity have been restored and secured forever.
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